LEGEND OF THE BURMESE BUDDHA.
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He said to himself: "If at  this  time, when there
only seven clays since Buddha entered Neibban, there are
to be found people holding such a language, what will

mining, the genuineness of Buddha's
doctrines. Human passions were
already at work, deforming more or
less in various ways the instructions
of the great preacher. Many, laying
more stress on their talents than on
the authority of their departed in-
structor, began to entertain on cer-
tain questions views and opinions
evidently at variance with those of
Buddha. The enemies of truth were
numerous even during his lifetime,
when as yet overawed by his presence
and matchless wisdom. Kathaba sa-
gaciously foresees that their number
and boldness would soon increase to
a fearful extent and threaten the very
existence of religion. He was roused
to exertions by such considerations,
and on that very moment he re-
solved to assemble the elders of the
assembly, as soon as convenient after
Buddha's funeral. He was, it ap-
pears, acknowledged by common con-
sent the first of the disciples. He
was entitled to that distinction by
the renown of his abilities before his
conversion, and by his great profi-
ciency under Buddha's teachings sub-
sequently to that event. But a cir-
cumstance related by Kathaba clearly
indicates the intimate familiarity
existing between the master and the
disciple, and the unbounded confi-
dence the former placed in the latter.
During a walk, the two friends, if
such. an expression be allowed, had
entered into a more than usual inti-
mate communion of thoughts and
feelings; the soul of the one had
passed into the person of the other, or
rather both souls were blended to-
gether, and united so as to become
one in the bosom of a virtuous, high,
refined, sublime, and philosophic
friendship. They made an exchange
of their cloaks. Kathaba, by putting

on Buddha's cloak, inherited as it
were his spirit and his authority.
Hence his legitimate right to be ap-
pointed president or head of the first
council, assembled a little while
after Gaudama's Neibban.

Our author maintains that the first
council was held three months after
Gaudama's demise. This important
step was taken at Radzagio, the capi-
tal of the kingdom of King Atlzata-
that, who doubtless made use of his
royal power to secure tranquillity
during the deliberations of this as-
sembly, under the presidency of
Kathaba. The number of religious
that formed the council is reckoned
at five hundred. Its object was, as
mentioned by Kathaba himself, to
silence the voice of many who wished
to innovate in religious matters, and
follow their own views, instead of the
doctrines of Buddha. They wished
to shake off the yoke of authority,
and arrange all things in their own
way.

The second general assembly of the
Buddhist religious was held one hun-
dred years later at Wethalie, in the
tenth year of the reign of King Ka-
lathoka, under the presidency of
Ratha, who was assisted by seven
hundred religious. The object of this
assembly was to regulate several
matters of discipline. It is probable
that a spirit of innovation had re-
appeared and begun to undermine
the strictness of the disciplinary in-
stitutions, threatening to weaken the
ties that kept together the members
of the religious body, and deprive it
of that halo of sacredness that had
hitherto rendered it an object of so
profound and general esteem, respect
and veneration. The council, more-
over, revised the canon of sacred
books, and purified it from all the